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INTRODUCTION 


The Executive Committee of the World Council of Churches meeting 
in March 1976 "realizing that the conflict in Lebanon is 
essentially political, not religious", renewed "the repeated 
appeals of the WCC to its member churches and to governments 
concerned to do their utmost in supporting efforts to bring a 
just peace to Lebanon and the whole Middle East". 


The situation in Lebanon continues to cause grave concern. 
Already the lives of thousands of people have been lost. While 
the tragic events in Lebanon are well-known, often the com- 
plexity of the situation and the underlying factors are not 
easily understood. 


We hope that this collection of articles will be helpful in 


understanding some of the basic issues of Lebanon and in 
stimulating discussion. 


June 1976 


STATEMENT ON THE SITUATION IN LEBANON 
BY THE EXECUTIVE COMMITTEE, WCC 


Geneva, March 26, 1976 


In deep compassion and sympathy with the people of Lebanon, in- 
flicted with further sufferingmas airesult fof {the ernptianver 
renewed fighting, the Executive Committee of the WCC: 


- appeals to the people and all parties involved in 
Lebanon to renounce violence, and to spare human 
lives through a renewed commitment to finding 
negotiated solutions; 


- prays: that’ God will help them, in this peaceful way, 
to restore’ the harmonious community life which made 
Lebanon a symbol of hospitality, unity and peace, and 
to establish a society with’ justice and dignity for. all; 


- realizing that the conflict in Lebanon is essentially 
political, not religious, renews the repeated appeals 
of ‘the’ WwCeC’ to Lets menber?-churches and “torgov ernments 
concerned: to do their utmost in supporting efforts to 
bring a just peace to Lebanon and the whole Middle East; 


- Expresses its gratitude to the member chur chesroretie 
support they have given to the humanitarian assistance 
programmes of the WCC, in collaboration with the MECC, 
to bring relief to the victims of this conflict, 
regardless of their religious, ethnic or political 
affiliation; 


- appeals to the member churches to continue and intensify 
this support. 


Lees AYN2O°-N 
FROM CHIC TO CHAOS* 


The confessional or religious overtones of the Lebanese conflict 
have been addressed at length in the media. While these treat- 
ments have many times been superficial or oversimplified, they 
have succeeded in informing the public about many of the intri- 
cacies of the Lebanese religio-political system. 


Little has been written, however, about the economic problems 
that are among the basic causes of the civil war and are closely 
intertwined with the other elements of the conflict: the need 

for revision of the traditional arrangement for sharing political 
power between Christians and Muslims; the Palestinian presence 
and Lebanon's role in the Middle East conflict; and confessiona- 
lism. 


Lebanon has assumed a special significance in the economic life 
of the Middle East since the late 1940's following the loss of 
Haifa, Palestine to Israel in 1948. Haifa had been a center of 
commercial and transport activities for the Middle East during 
World War II. Its occupation by Israel shifted those activities 
related to the Arab world to Beirut. 


The Nasser revolution of Arab socialism in 1952 closed a second 
center of world economic interests - Cairo - to Western and 
Arab "free enterprise". As Egypt began to nationalize foreign 
banks and businesses in the early fifties, there was an exodus 
to Beirut, making it the focal point of banking, commerce and 
trade. 


At the same time Lebanon became host to tens of thousands of 
Palestinian Arab refugees. While this was a heavy burden for 
Lebanon in the early 1950's, the refugees provided both an 
infusion of entrepreneurial know-how and a pool of unskilled 
labor. The success of the skilled, educated, Palestinians could 
be seen in recent years in the shops, buildings and business 
firms of Rue Hamra in Ras Beirut. While the unskilled Palestinians 
and their children received shelter, their role as a cheap labor 
pool - without benefit of work permits - has not given them a 
sense of participation or ownership in the Lebanese economy. They 
have, therefore, felt that they did not have much to lose in the 
demise of the country's economy in the civil war. 


The basic services - food, shelter, medical care, education - 
which the United Nations provided the Palestinian refugees in 
Lebanon and other host countries were viewed with both envy and 
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appreciation by the Lebanese. Envy because in some cases Pales- 
tinians were better off than the poorest Lebanese; appreciation 
because the goods and services introduced by the UN helped 
buttress the Lebanese economy. 


As a financial clearing house for the Middle East, Lebanon con- 
centrated its efforts on providing facilities necessary to that 
role at the expense of overall national development. Thus in 
recent years the service sector of the economy provides employ- 
ment for over 60 percent of the labor force and generates about 
two-thirds ‘of the GNP. Byvcontrast,, agricumiural production, pro- 
vides less than 10 percent of the GNP and employment for less than 
20 percent. of :the economically ‘activespopulation. 


Because of its relatively stable political nature Lebanon be- 
came a favored site for investment of Arab oil money in real 
estate and buildings. In short Lebanon generally, but Beirut 
specifically, became the center of finance, transshipment of 
goods, tourist activities and health and educational facilities 
for the Arab world. In all these developments the country served 
ther needs and interests of (others afiarimoresinanethose sof the 
Lebanese themselves. 


Because of this the Lebanese economy has been vulnerable to events 
and developments in other Arab countries. The Lebanese daily 

Al Nahar (May 7, 1975) included some statistics that spell this 
out more -clearly: 


- The remittances from Lebanese citizens (almost 140.000) 
working in Arab oil-producing countries are almost $500 million 
Lebanese pounds (about $2 million) a year. 


- Arab financial remittances in exchange for services are about 
1 billion pounds (about $400 million) a year. 


- Arab remittances for investments and bank deposits in Lebanon 
are 400 million pounds (about $160 million) a year (quoted 
in MERIP Report No. 44). . 


A World Food Programme report prepared in late 1974 warned of 
the possible danger inherent in the economic bubble effect that 
had developed:"...the Lebanese economy remains brittle. Its 
unique economic structure makes it particularly vulnerable to 
international economic and political forces and fluctuations”. 


Subsequent events have proved the accuracy of these words in 
grievous human as well as economic terms. 


The uniqueness of the economy was also due, in part, to Lebanon's 
laissez-faire, feudal social structure. The same large families 
or clans have dominated the country, shaping its political and 
economic life since its early independence struggle against first 


the Ottomans and then the French. This combination of a feudal 
tradition and religious confessionalism has prevented development 
of a real national consciousness. It has also greatly affected 
economic development, as Lebanon's economic growth has benefited 
families and regions rather that the society as a whole. 


The extent of elitism and privilege in the Lebanese economy can 
be seen in the fact that five percent of the population controls 
over half the national income. The disparity in economic oppor- 
tunity between Beirut - where over half the population either 
lives or works - and the rural areas is also considerable. It 
was estimated in 1971 that rural incomes were five to 10 times 
lower that those in Béirut. The predominance of the capital 

city is such that the national economy is very much like that of 
a city-state. 


The increasing injustice of the Lebanese economy helped bring on 
the present upheaval. IRFED, a French research institute warned, 
in a 1961 study for the Lebanese Government, of "a revolution 
that would plunge Lebanon into chaos if profound social and poli- 
tical changes were not introduced". The warning went unheeded. 


As recent developments have shown, the conflict continues to be 
a Struggle between the forces of change and those defending the 
status quo. The role that United States policy-makers are taking 
puts American power increasingly on the side of the status quo. 


During the initial period of fighting the US was overtly neutral. 
There were guestions about shipments of guns from the US to the 
Phalangists and about a working relationship between the US 
Embassy and the son of Pierre Gemayel, a leading Phalangist. 
However, US pronouncements remained discreetly neutral, as did 
those of the USSR. 


Out of the Byzantine complexities of theLebanese conflict, cer- 
tain trends are merging in which the US appears to be playing 

a major role. First, we are encouraging Syria to follow Egypt's 
shift from the Soviet camp to ours. The Syrians, not as economi- 
cally needy as the Egyptians, are more subtle and appear to be 
aiming at the best of both worlds. Second, the US is attempting 
to use the Syrians to contain, if not neutralize, the Palestinians 
in Lebanon. (Syria's control of the Palestinian groups within 

its own borders is almost as harsh as that of King Hussein.) 

This led Yasir Arafat to join with Kamal Jumblatt, the Lebanese 
socialist leader, to block a Syrian intervention in Lebanon in 
order to maintain a position of independence for the Palestinians. 
the US still favors the Jordanian option in a Middle East settle- 
ment and refuses to recognize the PLO's base of support in the 
Palestinian community. 


Finally, there is an attempt to maintain as much of the status 
quo..in Lebanon - confessionalism, a laissez-faire economy, etc., — 
as possible.. This is not out of concern for the needs of the 
Lebanese people but because this serves the interests of other 
countries. It would appear that no one, including the Lebanese 
leadership, is much concerned with the needs of the Lebanese 
people. 


The most recent outbreak of fighting in late March demonstrates 

the way in which the country continues to be used - now politically 
rather than just economically - by outside powers and the extent 

to which the traditional leaders are prepared to participate in 
this process:. 


The current confrontation between President Frangieh, representing 
the Maronite right, and Kamal Jumblatt, the Druze leftist, is a 
Showdown between two traditional feudal lords. Jumblatt and the 
left, distrustful of Frangieh and the right, feared that the 
Syrian settlement would bring no real change in the status quo. 

It appeared that Syria, to protect its own interests, was be- 
traying the Lebanese left by not forcing a Frangieh resignation, 
which would symbolize the defeat of the right. 


Syria-is ‘attempting! to solidify) its predominance ain =the Anak 
world and to strengthen its strategic position vis-a-vis Israel's 
northern border. A Syrian sponsored settlement in Lebanon and a 
satellite governnien= there would help this process. 


The’ Palestinians:.see their independence of operation and political 
leverage at stake in the outcome of the Lebanese conflict. Caught 
between tne hatred of the Lebanese right and the Syrian will:«to 
dominate them, the Palestinians have maneuvered to retain a free 
hand. 


The US and Israel see in the Lebanese conflict a threat to their 
interests if.-a truly leftist-secular, socialist state were ito 
emerge. There is also the opportunity to destroy the last base 

from which the Palestiniari movements have had freedom of expression 
and:ea GG om. 


The USSR quietly but firmly pursues its interests, which at this 
point would appear.to be to prevent further disaffection of its 
allies. 


Lebanon has prided itself on being the Switzerland of the Middle 
East. Behind the chicness and attractiveness of this image is 
the grim reality that Switzerland exists as a convenience for 
its neishbors. Is this the roie for a future Lebanon? 


Joon Ciara clit wer 


J. Richard Butler is director for the Middle East and Zurope of 
the NCC's Division of Overseas Ministries. He has been involved 

in Middle Bastern affairs since the early sixties and served as 
director of the Middle East Council of Churches' refugee programme 
from -lY6OU=33G7 . 
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Deir CANO «Nas 
* 
A LEBANESE CHRISTIAN'S VIEW 


Gabriel Habib 


The foilowing article is adapted from a speech made by 
Gabriel Habib on a visit to the United States in February. 
It is printed here because we believe it to be a useful and 
extensive analysis of tne troubled Lebanese scene by a 
Skilled and able Lebanese interpreter. Mr. Habib, a lay 
member lof theyOrthodex»sChurch of Antioch, is dbrector of 
the Information Department of the Middle East Council of 
Churches with headquarters in Beirut. A number of 
emendations and amplifications were required to clarify 
certain points in what was an oral presentation given ina 
second laguage. The Editors accept responsibility for any 
unintended shifts of meaning that may have resulted. 


Many Americans are aware of the day-to-day events in Lebanon as 
they have been repcrted in the press and other media. What I 
want to attempt here is an interpretation of these events that 
meont Help tire process: of our thinking together as Christians 
in dealing with the Middle East, and particularly with the 
Lebanese situation. 


What the, Lebanese case is) not is a religious war, in spite of 

the religious overtones and the terminology - Christian right 

amd Muslim left - used by the media. For one thing, there are 
Christians on the side of the so-called Muslim left and some 
Muslims, more discreetly, on the side of the so-called Christian 
rightzs it is not like Cyprus where there are no Turks on the side 
of the Greeks and no Greeks cn the side of the Turks. For another, 
the Christians did not declare it to be a crusader campaign; nor 
did the Muslims consider it possible to have a holy war against 
the people of the Book. (It is not permitted in Islam ta have a 
holy war against Christians or Jews because they are considered 
people of the same tradition. The 1967 war or other wars with 
Israel were not dechared holy wars; there was an attempt to 
declare a holy war for Jerusalem, but that didn't work.) 


In order to understand the complexity of the situation and to 
know wnat really is happening, one should remember a few things 
about the nature of Lebanon and its meaning in the Middle Eastern 
context. This will help us understand better why this war is not 
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only a Lebanese war but also a regicnai war and even a world 
war. on amini-scale. Traditional) world, wars, in this mucilear ege 
are unimaginable, but small wars by proxies are possible, é.g. 
Angola. 


What are the things we should remember when we look at this 
situation? For one thing, Léebancen a5) a mosatevor comuniiules. sic 
is a mini-Midale Hastern society where you have Muslims of all 
sects and Christians of all traditions, plus minorities including 
Jews, Armenians and the Furds. The present state of Lebanon is a 
result of .French..coLonia@l) policysii nel 20e theft rench;* actine under 
the mandate of the League of Nations, created a "Greater Lebanon" 
which combined Mt. Lebanon with the coastal regions and the Beg'‘a 
Valley. The newly created Lebanon:-was nearly twice>the sizé of 
Mt. Lebanon and included a Muslim population almost equal to the 
Christian population of the traditional Lebanon. Lebanon has been 
in the. making since its independence in#i1942=-land"itiis stri? in 
the making; in: the: process. of@determining Bes personality im 

ways not dissimilar from wnat is happening on-the regional level. 


When we talk akout Arab naticnalism, or Zionism, or all the "isms” 
thax wotivate the movement cf these societies, we have to con- 
sider thatyall theseemovenentsearetefior tsstowards “aebetter ae 
finition.or these societies seersonality Laeure-vworid -comimnnicy. 
So -Lebanon.is a-mini-MiddlesEastern’socLety im °its Ustructures 


Second ,,. Lebanon ,is,a ;me being tpot ofidi fiierent -cultures  Angto- 
Saxon, Latin, Arab, Islamic, whatever. This is; ®in*pare, because 
ofLebanon's geographic setting at the eastern end of the Mediter- 
ranean between Europe, Asia and Africa. In addition the Christian 
communities relations with Western Catholic and Erotestant 
missions. nave introduced and maintained a degree of "Europeani- 
zation" not found in other Middie East countries. Therefore, as 

a, soc letby, lebanon. ks <alsortrying sto der ine “itserki cw aby: 
From,.an.ideological,point of view Gebanom is at liberal’ country 
where .freedom. of, expression! exists # at “the same ‘time it “contains 
the most revolutionary potential. Lebanon has served as a nAaven 
for political.exiles from surrcunding countries and has permitted 
political organizing and activity by these é6émigrés. Thus, one 
finds, groups, of Palestinians; Armenians! Kurds, "Syrtans,*araqis, 
Foyptians and Turks espousing views of mational liberation, 
economic and political reform cr revolution. Their presence in 
the country cannot help but have an impact cn the Lekanese. 


So..in. Lebanon. there,are contradictory: realities: Lebanon’ ‘has a 
sort of liberal service-oriented economy, and there are also 

gr.cups calling for eres Relictously <Litedslatstate thats 
neither theocratic, like Saudi Arabia (Lebanon does not have an 


oflicial religion), nor, completely: secularizediiBut!isthas #he 


potentia] of either going back to a theocratic situation or going 
forwarca to a secularized state. (The use of the words backward 
and forward depends on one's criteria of judgement.) 


To summarize, Lebanon has three main characteristics that one has 
t@ bear in’mind. First, because of its history it is in a sort 

cf dynamic provisional situation. It is provisional because on 
ail sides there are contradictions, butcit isa dynamic situation. 
Second, Lebanon is the barometer of the relational dynamics among 
the Arab countries, on one hand, and between them and Israel on 
the other hand. 


The third characteristic one has to bear in mind in this context 
is that Lebanon is in the "pre-Palestinian era". The Palestinian 
era is the era of universalism, pluralism and secularism in the 
Middle East. That is what, at least theoretically, the Palestinian 
revolution has brought as a new dimension to Arab nationalism. 

And this is how it is a challenge to the Zionist effort in Israel. 
beparnon, is; thus, the prime; example of thei effort ta bring about 

the Palestinian, revolution. It is not a complete example because 
it has not yet become completely secularist, but it is still one 
Step ahead. of the rest of the, countries. im the region. 


UNDERSTANDING TEE LEBANESE CRISIS 


I want to turn now to the question of the factors involved in the 
Lebanese crisis, taking into consideration the above. They are: 

(1) the internal contradictions; (2) the inter-Arab contradictions 
and tensions; (3) the Arab-Israeli hostilities; and (4) the 
East-West, that is, the Soviet Union-American balance of power, 
détente or lack of détente. These were the four elements that 
constituted the Lebanese crisis, and that is why it was in fact 

a mini-worid war. 


Internally you have the problem of the political balance of power 
between the communities. The Muslims have a sense of injustice, 
because they feel they are the oppressed majority. The Christians 
fear they will become a minority in a Muslim world if Lebanon 
shifts more to an Arab policy and becomes a part of the larger 
Arab world. And this is where you find, to a certain extent, 

the psychological similiarity between an extremist Maronite 

line and’ an extremist Zionist position. Ther there are, the 
economic contradictions in the Lebanese economy. Third, the Israeli 
attacks on the south have createc a refugee community of Muslims, 
the Shi'ites. The fourth internal item is the revolutionary 
presence of the Palestinians. 


In the eyes of the Christian community four hundred *housand 
people, the majority of whom are Muslim, will disrupt the »Salance 
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between the communities, and increase the number of Muslins and 
the backing of the left in Lebanon. The tension is primarily 
between the left - which includes the Palestinians, the Muslim 
social and economic claims, and the Shi'ite community from the 
south -— and the status quo group, which includes the Maronite 
Catholics -— but not the Christians as a whole, as IT ‘will iiscuss 
later - and political parties like the Christian Phalanye Party 
and the National Liberal party. 


Four possible soluticns offer themselves: (1) keep the status 
quos (2) go with the left in the direction of complete seculari- 
zation; (3) partition the country like Cyprus; (4) make some 
form of compromise among the three. The solution of February, 
brought about by the Syrian initiative, was a compromise. 


The :itnter-Arab contradictions are*bhetweenmiiersindl ts tep=bysscer 
approach supported by Egypt, and to a certain extent Syria, and 
those who oppose this approach (the Palestinians in particular 

and Libya and Iraq). The Palestinians fear they are being pushed 
into a corner in order to diminish their importance as a political 
factor in the Middle East settlement. Both sides have engagec in 
the struggle through their own groups’ and parties in the country. 


The second contradiction is between the left and the right, 
represented by highly orthodox Muslim Saudi Arabia and other 
countries backing the Phalange Party. This is another indicavian 
that this is not a religious war. This support was substantial 
until recently when the Fhalange started to attack the Pales- 
tinians directly and Saudi Arabia said in essence: "Wait a minute. 
We're with you against the left and the possible revolution in the 
Middle East through the Lesanese crisis, but don't go further 

than gover 2 


The influence of Arab-Israeli hostilities continues’ ‘to be felt 

in the effort of the United States and Israel to reverse the de- 
Cision of the Rabat summit of 1974. Rabat confirmed the unity of 
the Arabs, which the oil weapon and the partial victory of 1973 
provided. Further, it reccgnized the Palestine Liberation Organi- 
zation. as the sole representative of the Palestinian people and 
thereby removed King Hussein as a possible interlocutor with 
Israel over, the future of the occupied West Bank. So the process 
of Sinai has attempted to reverse Rabat. 


If, you divide: the Arabs into two camps, you immediately play upon 
and deepen the divisions among the Palestinians, i.e., the 
Arafat group, which is prepared to negotiate with Israel, and 


the rejectionist group, which calls for continued armed struggle 
only. 


"WINNERS" AND "LOSERS" 


Israel hoped the crisis in Lebanon could blow up that country and 
the Palestinians with it. The reason is that Lebanon is a potential 
example of a completely secular state in the Middle East; and 

if it works, it would be the defeat of the Israeli version of 

the future society in that area. So the defeat of secularism in 
Lebanon is essential for the state of Israel. For Lebanon to 
blow .up and the Palestinians with it is to kill two birds with 
one stone. And security for Israel, as we understand it, is not 
only a matter of borders; it is a matter of having around it 
societies of a nature that corresponds to its own nature. Other- 
wise you have two contradictory societies and a situation that 
will continue forever to be explosive. The defeat of the Pales- 
tinians in Lebanon was also aimed at bringing Hussein back into 
the picture. To isolate the Palestinians when the UN Security 
Council debate was going on would also minimize the Palestinian 
factor and strengthen Hussein. 


Internationally I don't need to make any comment. We know why 

the US has an interest in the area and how it is functioning. 

And we know why the Soviet Union is trying to find another door, 
now that Egypt is closed, to come back into the area. And they 

are looking everywhere for that door, including the PLO. The Soviet 
Union has openly taken the side of Palestinian and the Lebanese 
left. The Russians cannot stay out; to counterbalance the American 
presence in Egypt the Soviet require a presence in Syria-Lebanon. 


The Syrian initiative has played on all these contradictory trends: 
intra-Lebanon, inter-Arab, Israeli-Arab and international. Syria 
wants to try to keep the link with both the Soviet Union and the 
US. Thus, it maintained a position of moderation that permitted 

it to be the mediator and guarantor of a certain balance among 

all the forces in the conflict. 


Who were the winners and who the losers in the Lebanon conflict? 
The first winner -is Syria. It learned from Egypt's mistake; it 
kept the Palestinians in the camp in the process, and it related 
to all the forces in Lebanon. So the only winner now is Syria. 


The second winner, internationally, is the step-by-step process. 
Hussein is back in the picture. The Syrian initiative satisfied 
the US, and Washington acknowledged it. The US was very reserved 
at first; it assumed a Syrian threat on Israel. Later it told 
the Israelis: "It's not dangerous for you; don't intervene." 


This is why Rabin said at one point that since the forces that 
came intc Lebanon from Syria are not Syrian but Palestinian 
forces, we don't have to do anything. It would appear that the 
new Syrian-Jordanian spirit of cooperation, in which some 
Palestinians would concur, is aimed at reconvening a Geneva 
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Conference where the Palestinians would be present as part of the 
Jordanian delegation. It is further projected that such a con- 
ference might result in a settlement arranged between Hussein 

and Israel in which the Palestinians would be part of a federation 
with Jordan. This is what Israel has sought from the beginning. 


The third winner in all this is confessionalism. Securalism has 
not won the day. The present system has not been altered signi- 
ficantly.-.In fact, the unwritten agreement that the President 
must be a Maronite Catholic and the Prime Minister a Sunni 
Muslim is now to be included in the new constitution. While 
there is no geographic partition, there’ is’ a)kind of de facto 
partition between the communities. There is decentralization of 
power in favor of the different communities. When you have the 
President and the Prime Minister both elected by the Parliament, 
you have a parallelism of power and the necessity of a working 
relationship between the two offices. This means that the Muslim 
community has more power to balance the power of the Christian 
community as represented by the President. 


Thus you have no partition, no geographic partition, no complete 
secularism but a situation where one can imagine Lebanon becoming 
gradually a confederation of communities within one state. And 
this is significant because those who are attempting partition 

and want it to happen in all the Middle East, in Syria, Iraq, etc., 
might find here a partial satisfaction. They will see. the communi- 
ties not living in a situation of pluralism but each keeping its 
own independence and identity while related to each of the others 
in. some.sort_of,structure’.. (Moreover; sisracl mightinotronay 

accept but also feel it could be part of this kind of arrangement 
Since it would safeguard its identity and secure its presence 

in the area; and this possibility should not be excluded. 


Who are the losers? The present Lebanese state and the Palestinians. 
The latters' association with the Muslims led some Christians to 
feel that the Lebanese experience negated any possibility of the 
Palestinian, pluralistic, secular state. In addition, since ‘the 
leftist label was also applied to the Muslims and Palestinians, 
it suggested to some that a Palestinian entity would either be 
communist or serve as a Russian base in the area. The left lost, 
in spite of appearances, because it did not succeed in making 
this country a secularist society. And one of the reasons the 
Palestinians worked with the left was the possibility of making 
Lebanon secularist. Also, wrecking the present economy means 
starting to reshape the economy on new bases that could be, to 
ascertain extent; sless Liberal’ and more socialise. 


Where were the Christians in this complex situation? One could 
Classify them very superficially in two main categories. One is 
the "homeland" category. This is represented by the extremist 
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Maronites' position, which grows out of their isolated mountain 
experience and focuses on a specific geographic area as their 
home. This position transforms the Christian existence into a 
political ideology, a Christian ideology: Lebanon belongs to us; 
Lebanon is eternal; God speaks Arabic but Lebanese, etc. This is 
a philosophy of existence that is in many ways like Zionism. 


Although you find this position among the Maronites, they are 
not an entirely homogeneous community; their patriarch, for 
example, is against it. His Beatitude Patriarch Kreish is a 
moderate man with moderate tendencies. Also there are political 
parties that are Maronite in the majority but that oppose such 
a homeland philosophy. 


The other category is the diaspora category, from the Christian 
point of view, which also meets the Jewish dispora philosophy 

of existence. And in Lebanon these are the Orthodox churches, the 
Greek Catholic and other Uniate churches, as well as the Protes- 
tant churches which all stem from the same background of Ortho- 
doxy. They did not have the same experience as the Maronites 

who took refuge in the mountains and considered that their only 
home in .the world. 


Very roughly speaking these are the two positions of the Chris- 
tians. They have not been very obvious because they were not much 
reported by the media. This also helps explain the oversimpli- 
fication of Muslim and Christian positions, which were mis- 
leadingly presented. 


LEBANON'S CHALLENGE TO THE CHURCH 


I want to close with the following remarks. This experience has 
Made our country lose in a very chaotic way all the values that 
were considered its own. In this setting we lost all sense of 
responsibility toward the people surrounding us. The sense of 
responsibility of dialogue between people was lost. The young 
people of 14 or 15 took guns and shot anybody in the street. A 
loose moral standard developed, especially as time went on, and 
the Christians were part of it. We could see many young people 
with their crosses taking guns and killing innocent people just 
because someone from their group was killed. Of course the same 
thing could be said about the Muslim and leftist groups. 


I am now speaking about the Christians because I am a Christian 
and I have to look at my own situation before criticizing others. 
Having lived through this situation these are the questions that 
come to our minds: (1) What does it mean to be a Christian in 
the Middle East now? What is our vision of being Christian? Is 
our faith the faith of power and, therefore, of institutions, 
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of preserving our physical being, preserving the physical church 

for the sake of salvation, and making compromises with the powers 
of the world? De we relate to the muslims or whomever only on the 
basis of balance of power, which is what the extremist Maronites 

were proposing to us? 


Or is our power the power of sacrifice, of what we used to call 
the cross? How do we define our witness? Do we protect ourselves 
from whomever is the enemy that wants to destroy our church in- 
stitution by holding power and having armies? Or do we accept 
being in any situation where we can witness to truth at the ex- 
pense of our death for the resurrection of all? 


(2) We Christians in Lebanon have learned from the Western ex- 
perience since the French Revolution that the aim of our social 
and political effort must lead toward the society that has been 
proposed to us by the Western world, the pluralist secular 
society. We understand it to be related to the Christian vision 
of humankind in society, as in Jesus Christ all are equal: You 
don't make distinctions among Jews, Greeks, Arabs, whatever. 
Therefore the structures of society that have to relate people 
to each other are those reached in the Western experience. 


Now this is questioned. And those who challenged it first were the 
Jews. And they are still challenging it. They challenged it by 
their very existence and their experience in the Western world, 

in the type of society that, according to them and others, is 

the result of a Christian culture and civilization. They are 

still challenging it now - directly in the Middle East through 
Israel and less directly in the whole world. 


They are challenging it because they are saying to the Christians: 
"You have to accept us according to our self-understanding, and 
you also have to help us make other societies be like us." This 
was the attraction and affinity between extremist Maronite 
Christians and some Israeli Jews who were in contact about the 
Lebanese situation. It was such thinking that raised the specter 
of partition as a solution for Lebanon. 


From our: perspective as Middle East Christians this is the 
challenge put to us by the very existence of the state of Israel. 
In this light you will see that it has more to do: with the «kind 
of society one envisions than with possession of a particular 
piece of land. These are the kind of questions we in the Middle 
East Council of Churches are trying to raise. We are bringing our 
churches together to learn from this experience, which is not 
only a Lebanese experience, but an Arab, a Middle Eastern ex- 
perience. 


Ideologically, even theologically, speaking this is a universal 
Christian experience that has to be dealt with seriously, and 


only Lebanon presents that possibility. Only here is that inter- 
section of all tendencies, that state of dynamic provisionality 
between the past and the future, between a theocratic and a 
secular state, and all the contradictions mentioned above. We 
are trying to draw lessons from our experience that we can share 
universally. 


In the meantime we are doing humanitarian relief work supported 
by many churches im the United States. Our efforts seek to reach 
every sector, regardless of confessional background - Muslim 

and Christian, left and right. We in the Middle East Council cf 
Churches wish to demonstrate that we still believe in the unity 
of all, in a creative existential dialogue between communities 
for the unity of human society. 


INTERVIEW WITH PATRIARCH ELIAS IV 


a nr ee ee 


by Rachid Hasan of the "Al Anba'" Weekly (14 Nov. 75) 


The Arab world has known Patriarch Elias IV from the time of 
his historic initiative in participating at the Islamic 

Summit in Lahore in February 1974. His purpose there was 

to rekindle sincere aialogue between Christians and Muslims 

on the one hand, and on the other hand to affirm that the 
Palestinian cause is a national cause, and that responsibility 
for it is incumbent upon all confessions which belong to the 
Arab netion. 


The following is the text of an interview which His Beatitude 
granted in Damascus at the See of. the Greek Orthodox Patriar- 
chate cf Antioch and all the East to a correspondent of the 
Lebanese weekly "Al Anba'". The interview deals primariiy 
with the Orthodox Community and tneir attitude regarding the 
Lebanese crisis, its causes, its consequences, and the 
possibilities for a solution. 


Al-Anba' - Your homily of i5 ‘October at*Shwayr,) in-which tyou 
forcefully ana severely judged tne isolationist scheme and con- 
fessionai discrimination, was an important event in the course 

of the Lebanese crisis. it was valuable support, brought at the 
opportune time, to the forces which seek to stop the bloodshed 
and to undertake radical reforms in the country. Was the position 
you. took a personai one, or was it an cfficiai decision or tle 

Or thodox Cnurch? 


The Patriarch -My da@stourse represented therollicialiposi tacneae 

our Church. It was confirmed unquestionably by the decisicns of 
the Holy Synod of Antioch which met at the Mar Elias Convent in 

Shwayr. One should not think, however, that this position is 

something new. It is a specific application of the traditional 
line of behavior in our community. Our position in support of 

the Arab cause has always been very clear. It is motivated, in my 
Opinion, by the very nature of our presence in the Arab world. 

We were before Islam. Our sensitivity to the national problems 

is not circumstantial but derives from our very being. In other 
onnections we have aiready declared unambiguously that we are 
against privileges related to membership in a given confessicn 

or class. That position also derives from the very nature of 

the Orthodox Church. It is founded in Christ who has taught us 

equality among men, passion for freedom, the priority of love 

for those who are deprived, the hungry and the suffering. He has 
also taught us to oppose injustice from whatever source, for in- 
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justice is sin and one should not live in its grasp. To free men 


from injustice - at the level’of having as well as the level of 
being - is one of the specific missions of Christ's Church. 
Al-Anba" —-'What, then, is your opinion on the fact that churches 


and convents currently shelter armed men, and that men of reli- 
gion and monks like Charbel Kassis participate in the organization, 
training and esuipment of militias? 


The Patriarch - We cannot give an equivocal reply if we are Chris- 
tians in the real sense of tne word. The Church is either a Church 
of love, fraternity and understanding, or it is not. Her first 
duty is to publicly oppose the confessional fighting and hatred. 
She must always render tc God what is God's, and to Caesar what 

is Ceasar's. We have known historically the case of monks who 
were lacking in their sense of vocation and became embroiled in 
politics, men like Erostrotos who, caught up in vanity and the 
desire to become famous, burned the temple of Ephesus which was 
regaraed as one of the seven wonders of the world. If it is given 
to us to become famous, let it be as men of justice and recon- 
Ciliation and not as those whose memory is accursed. 


Al-Anba' - You have said that you are against privileges. Do you 
think that the Orthedox Christians are among those who are dis- 
favored by the confessional system? 


The Patriarch ~ Surely we are disfavored, and greatly so. But 
when we align ourselves against political confessionalism, we 
do so not out of personal interest but because we are against 
whatever causes injury, whether it is we or others who suffer. 


Al-Anba' -— Could you give an example of the injuries which the 
confessional system creates for you? 


The Patriarch - We suffer from an injury which has nothing to do 
with the distribution of political and administrative responsi- 
bilities. It has to do with the desire of certain people who want 
to make us followers, to make us those who listen but do not speak, 
who play the role assigned to them without argument. We insistentlv 
refuse to do that. In every circumstance and in every place we 
reserve the right to express our own opinion. During the crisis 
through which Lesanon nas been passing, many ambiguous memorandums 
and declarations were published. The sigqnators to certain of 

those documents declare that they speak in the name of the Eastern 
Christians. Now it should be made clear that we were never con- 
Sulted by the authors of those declarations. If our opinion had 
been asked, their content and form would have been different. 


Al-Anba' - What is more serious is that some nave declared that 
the Maronites are the principal representatives of the Eastern 
Christians, and that to question certain positions of theirs is 
to do so at the expense of all Christians of the Arab East. 


Tne. Patrianch,.-Those who wish to, represent .the Christians.of 

the Arab East should represent them in the full significance of 
the name Christian. It is necessary to represent them in their 
essential calling and not to lead them to the precipice. We are 
Arab Christians. Our origins are Arao, our national membership 

is Arab. The, future of our country concerns us because we,are 
bound to our country, and we agree to no external alliance. We 
are in solidarity with all men live on the same land and especially 
with every Araop who suffers, whether he be Christian or Muslim. 
Ke who agrees to adopt the identity which is ours, and these 
principles, may claim to represent the Christians of the East and 
we Shall be happy to be represented by him. But if certain persist 
in, taxing, no -account of. our. opinion ‘and, put, onth the facts inga 
way which is colored by their emotions, we shall be obliged to 
remind them that we more than others are true representatives of 
the Easterm.Christians..This 4is\first <ofmal ly ibecause wesanes tie 
most numerous in the Arab worid, the most widely distributed 
aACLOS SSiuits, tens itory, the most rooted tin its culture. (The number 
of Orthodox in Syria and Lebanon is more than 900.000.) Then it 
is because we are those who best understand what the Christians 
of the Last need, and consequentiy we know how to represent them. 
What they need, in the very first place, is to know how to enter 
into dialogue without mentai reservations, to be open and to 

live their common destiny effectively with the Arab nation. The 
Orthodox is a man of dialogue; dialogue is our characteristic, 

no matter where or in wnat circumstances it is practiced. We are 
perhaps tne only ones not to be involved in the confessional 
militias in Lebanon. 


Al-Anpa’ - What is your Beatitude's opinion regarding the parti- 
tion pplan@andsthescreaticon ch a national schrastiansstate> 


The Patriarch -— Christ said: "My, Kingdom is, not.of sthis worlds 

He wno transmits the thought of Christ must reject all exclusivism 
and every scheme justified on the basis of religion. It is not 
necessary for a state to be based on religious affiliation: 
otherwise, we find ocurselves in the very logic of the Israeli 
State.. That, moreover, is why Israel rejoices in what is happening 
in Lebanon and is ready to encourage and aid a national Christian 
State. 


Al-Anba" - And the plan of partition? 


The »sPatriarch«smIn«my opinion i tes ajpmadness ssf dopnotsbelieve 
that the Lebanese can accept that prospect. Those who propose 
partition represent only a minute segment of the Christians. 

Even among Maronites the great majority are against partition. 
What greatly astonishes me, however, is that Maronites who have 
safeguarded Arao culture and tradition snould now be in contra- 
diction witn Arabity. It is the Maronite community which has con- 
tributed »the, largest number jof; philologists, «scholars, -editere, 





journalists, not to mention political thinkers, etc. In any case 
I am firmly convinced that tne temptation to partition is alto- 
gether against Christian interests, and that there is no worse 
trap to weaken their presence in the region. 


Al-Anba' ~- Do you think, Your Beatitude, that the events: in Lebanon 
have had negative repercussions on the situation of Christians 
in tne Arab countries? 


The Patriarch - It is a fact that the Arab countries are bound to 
one anotner and that every crisis having a confessional dimension 
which is produced in one of them has repercussions in the others. 
This is the more true since religious sensistivity is very much 
alive in our countries and lends itself easily to exploitation. 


Al-Anba' - What solution have you, as head of the Orthodox Church, 
proposed to bring Lebanon out of the crisis? 


The Patriarch - As a Church we cannot propose detailed solutions. 
The Holy Synod, in its pastoral letter addressed to the Orthodox 
faithful in Lebanon, clarified certain general principles. Among 
the principles which, I insist, are preliminary conditions to a 
solution of the crisis are the suppression of political confessio- 
nalism and the application of a true democracy based on the 
equality of the citizens. An opportunity should be given to an 
emerging qualified leadership, wherever they are from, and to 
consider people without reference to their religious labels. 
Those distinctions and ciscriminations are the basic cause of 
the present explosion. In brief, I am in favor of the total 
secularization of the State; for me, that is the condition 
essential to a durable. solution of the crisis. 


Al-Anba' - Now that the noise of the gunfire has subsided, do 
you. intend,to play an important role in stopping the fratricidal 
fighting, the more so because you are the one most qualified to 
intervene and to propose the necessary solutions? 


The Patriarch - I shall do everything possible for the unity of 
the Lebanese and the progress and evolution of Lebanon. Up to 
now, I have done what I could: at the proper time I shall again 
depioy all my efforts. That will be, I hope, after security is 
reestablished so that all parties will have the desire to enter 
into dialogue. 





Al-—Anba' - What is your analysis of the nature of the conflict 
and of the parties to the conflict? Do you think that the pre- 


sence of the Palestinian resistance in Lebanon constitutes one 
Of the priancipal.causes,of the crisis? 
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The Patriarch - The Palestinian cause cannot de judged by the 
activities of some individuals. In every constitution there are 
people wno, conscicusly ocr unconsciously, distort just causes 

and exploit them. That is the cause in the ranks of the resistance, 
just as among Christians there are those who cause damage to 
Christianity and disfigure its mission. The exiled and dispersed 
Palestinians seem to me to be the symbol of the human condition 
on this earth. I have said many times that if Lebanon would take 
up the. Palestinian problems and not spare herself in contributing 
to the solution, she would make a new contribution to the history 
of civilization and to the basic struggle against injustice and 
to realization of the truth. 


Al-Anba' - Bo you think that your presence and contribution at 
the Islamic Summit in Lahore constituted a step forward in the 
dialogue among believers of the two religions and manifested a 
specific form of that dialogue? 





The: Patriarch ~ For my part that step ‘only demonstrated #thevactual 
situation, and I am of the opinion that dialogue could be more 
important foriiislam ‘tham for 'Christianwty ly chink that tanec 
among Muslims and Christians is the consequence of outside in- 
fluences, and that it developed primarily because of the Crusades. 
Religious fanaticism stifles the receptivity of the soul and im- 
prisons man within his own narrow views. Eliminate fanaticism, 

and men will open up to the light. They will see the image of 

God in every man, see him as brother and partner in this world 

and thesnext. I° tried atthe Lahore Summit to say again that man 
is brother to man and that the great problems such as the free- 
doms, equality and justice are a common denominator among all 
human beings. Dialogue presupposes love, and love is the prive- 
leged form of dialogue. That has been said again and again in 
recent days in Lebanon, but it has remained at the level of words. 
If it had really been put into practice, we would not be in the 
Situation in which we find ourselves. I cherish the hope, however, 
that the Lebanese people still have enough conscience and 
intelligence to arrive at the solution which all those who be- 
lieve in Lebanon and its Arabity hope for. And here I take the 
opportunity to affirm that the Orthodox are not at all implicated 
in confessional fighting and that they will not become implicated 
in it, no matter what means are used to compromise them at that 
point. On the contrary, they will always work for the unity and 
evolution of Lebanon and its system. 


Al-Anba' - Do Christians think that a danger of persecution 
threatens their religious faith and community existence? 


The Patriarch - I do not deny that there are residues of fanati- 
cism in our Lebanese and Arab peoples, and one must understand 
the fear complex which belongs to every minority. (Christians 

are a minority in the Arab world.) It is necessary, however, that 
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Christian behaviour be such as to inspire the confidence of Mus- 
lims and Arabs. To surmount the fear complex, nothing is better 
than the sense of being the bearer of a specific mission and of 
occupying oneself in achieving it. Where there is tension in 

the Arab world, Christians should contribute to détente. Where 
there are symptoms of regression, and the resurgence of parti- 
Ccularisms, it is the Christians who should bring the liberating 
breeze. They can do so only on the condition that they are deeply 
aware of their Arab identity and confident in the future of the 
national destiny of their fatherland. That is what guarantees 

the future of the Arabs, protects the Christians, and dissipates 
the fear complex. When I was at Lahore I never for a single 
moment felt myself a stranger among the Islamic sovereigns and 
heads of state, because I am sure that the destiny of all men 

is the same. I am sure that this common destiny guarantees mutual 
aid, an osmosis of love, and the forgiveness of one another. 


Al-Anba' = How do you yourself describe the future of Lebanon in 
the light of the painful events we are passing through? 


The Patriarch — I am optimistic about the long term and I believe 
that Lebanon, in spite of all that is happening, will play an 
important role. This, country has*potentialities which’make it 
capable of thwarting the plot which has been hatched against it. 
Most voices are being raised in the appeal for unity, and for 
Lebanon to maintain its Arab character while keeping its own 
identity and bringing its specific contribution to world civi- 
lization. That will be possible if we are able to learn the 
lesson from the crisis which moves across this dear country. 
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BACKGROUND NOTES ON THE POLITICAL AND RELIGIOUS 
CONFLICT IN LEBANON . 





(Extracts from a talk given by the Rev. Claude Reynaud of 
Grenoble, at the Regional Synod of the Reformed Church of 
France, North Normandy, lst November, 1975) 


I have been asked to talk about my experiences during a recent 
seven-month stay among the Christians, Muslims and Jews of the 
Middle East, mainly in Lebanon, but also in Syria, Jordan and, 
of course, Israel. 


I shall be delighted to do so as a contribution to the work for 
reconciliation amongst Muslims, Jews and Christians. Work for 

- reconciliation is needed because so many economic and ideological 
interests are now at stake in and around the region of Palestine 
that victory for one of the adversaries would be seen as defeat 
for one or other of the super-powers, which neither of them 

would tolerate, at risk of a world war. 


Since we western Christians have a share of responsibility in 

the Middle East conflict, it is important that we should be well- 
informed about the situation there so that we can see how best 

to work for peace and reconciliation among our brethren in the 
Middle East. All the more so since the majority of the population 
of the Middle East are neither able nor (prepared to talk, of re— 
conciliation so long as they have the Phalangist boot on their 
necks, or the Sionist boot, or the: Muslim boot etc. sas :tneyw say, 
depending on their position. And in a sense, Christian people 

and churches in the west should be the first to work for re- 
conciliation and peace in that part of the world. 


I. I should like first to say a few words about Action 
Chrétienne en Orient (ACO - Christian Action in the East: 
Offices: 7 rue du Général Offenstein, 67100 Strasbourg. Chairman: 
Rev. E. Mathis, Church Inspector; Director: Rev. R. Brecheisen, 
General Secretary of the Mission Board of the Church of the 
Augsburg Confession of Alsace and Lorraine). 


I received a scholarship from this organization to enable me to 
get closer to the Christians and churches in the Middle East 

and do some research on the spot for a thesis presented to the 
Faculty of Theology at Strasbourg on the subject of the Christians 
in the Middle East and their attitude to the State of Israel.* 


* "Chrétiens) du) Proche’ Orient facesa iil Btated hisraelk 
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ACO was founded in 1922 by the Rev. Paul Berron in response to 
a cry of distress from Armenian refugees living in Syria. Over 
the years the work has extended to other regions in Syria (five 
other posts) and is run entirely by Syrians. 


Alongside this work, from about 1923 onwards, the organization 
began to work among Armenian refugees in France, mainly in 
Marseilles, Lyons, Valence and Paris (fourteen parishes in all). 


Having started as a purely French organization, ACO became inter- 
national with the founding of two associated committees in Holland 
GL92 6) and in \Switzer land’ (1937): 


In 1954 it branched into a new field of work in Lebanon, working 
in collaboration with the Arab and Armenian Evangelical Churches. 
Pee present there@are five posts in’ that country,’ two° in’ Beirut 
and three in the Beqgaa. 


In 1961 some work was started in Algeria but as a result of events 
there only one representative now remains there, working in con- 
junction with the Algerian Red Crescent. 


In 1968 the Evangelical Synod in Iran appealed for help from ACO, 
asking them to send a minister for the Armenian Evangelical 
Church in Teheran. 


In 1970, in cooperation with two other missions (Swiss and German), 
ACO assumed responsibility for the private Protestant school in 
TURLEe's 


At present ACO has some fifty representatives, more than half of 
whom are local people. Its aim is to bear loving witness to the 
Muslims and it has always been anxious to involve the churches 
in France in its ministry. The arrival of large numbers of 
Muslims in France was seen as a challenge to Christians in our 
country. 


ACO has tried to meet this challenge by forming a special section 
known as Acceuil Familiale Nord Africain, which works with North 
African families. For nearly ten years Pastor Berron ran a hostel 
for Algerians in Strasbourg. When the buildings were condemned, 
the work was temporarily suspended and resumed again in 1971 
under Pastor Bres. : 


Recently Pastor Keriakos has been sent by ACO to work with Mus- 
lims in the Nimes area. His work also belongs in the context of 
collaboration with local churches and his service there is both 
for the Muslims and the church. 


- 24 - 


Il. - It.issdifficult toknow show.tocgiveva (brie taccoune sOratne 
social and religious problems in Lebanon, and where to begin. 


If I were a Maronite Lebanese, that is a Catholic of the Eastern 
rite, my presentation of the problems in Lebanon would certainly 
differ from that of other Lebanese Christians - Greek-Orthodox, 
Greek-Catholic etc. or even of the Muslims. This is because the 
power is in the hands of the Maronites and the institutions of 
the country favour them though they are a minority. 


A Lebanese may be one of twenty different things: he may be 
Muslim, Jewish or Christian. If he is Muslim, he may be Sunnite, 
Shi'ite or Druze. If he is a Christian, he may be Catholic, 
Orthodox. or Protestant. If he is Catholic he may be;Maronite, 
Greek-Catholic, Armenian Catholic, Chaldean, Syrian or Latin. If 
he is Orthodox, he may be Jacobite, Greek-Orthodox, Armenian- 
Orthodox etc. This is what is known as the Lebanese balance, and 
you will well understand why it is precarious. 


Let me mention in passing something which I feel is very important 
to an understanding of part of the problem.- Several people in 
Lebanon said to me, 'The balance of power we have in Lebanon is 
intolerable to the State of Israel. Because our system is based 
on the.co-existence of several religions, cultures and nationali-— 
ties and it is the absolute opposite of what Israel wants to be.' 
And it must be admitted that had Lebanon achieved its religious 
pluralism in a climate of social, economic, political and con- 
fessional harmony it would have been a living refutation of the 
Israeli argument that even a secular State must be confessional 
(i.e. the power must be in the hands of a single confession) in 
the Arab, Muslim context. 


The escalating devastation and distress in Lebanon now lend 
strength to the Israeli argument. But we cannot be certain that 
Israel has not encouraged the disastrous developments in Lebanon 
today. 


After this little digression, let me now give you a brief pic- 
ture of Lebanon's social, historical and religious development. 


The first independent State of Lebanon came into being after 
twenty years of tragic confrontation between the Druzes and the 
Maronites from 1840 to 1860. These two groups of the population 
who had intermingled amicably for centuries were stirred up 
against one another by the intrigues of the great powers of the 
time, Britain and France. 


Lebanon was created in 1860 following the French landing and since 
then the country has consistently been dependent on the capitalist 
countries, first France, then Britain and now the United States. 
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So Lebanon was 'saved', if that is the right word, by the French 
invasion, the British intervention in 1918, the French mandate 
which followed it from 1920 to 1946 and the landing of the 
American marines during the civil war in 1958. One might say that 
the civil war in 1958 brought out into the open the social- 
political antagonisms which had until then been concealed by 
confessional rivalry. And the present civil war which has been 
going on for the last six months is simply a continuation of 
these earlier confrontations revived largely by outside inter- 
ference. 


The National Pact: In 1943 a heterogeneous group of religious 
communities, seven of them large (4 Christian, 3 Muslim) and the 
other ten small (9 Christian, and 1 Jewish community), concluded 

a National Pact which became a written charter for the functioning 
Of the institutions. 


As a result the President of the Republic is by right a Maronite 
Christian, the premier is Sunni Muslim, the leader of National 
Assembly a Shi'ite Muslim, and so on down to the most minor posts 
aiecie army Or the administration. Religious. affiliation. is. marked 
on a person's identity card (as is also the case in Israel, in- 
cidentally) and determines what positicns or jcbs a Lebanese can 
Peer ewto Doth in politics and, professional .life. 


In crder to understand the presert course cf events one must 
@ieo realize that the Lebanese, Christian ,and, Muslim, feel .shey 
Meve beer betrayed in a variety of .. ways. by.the governing, class 
Woe ts emainiy ‘Christian... 


- They have betrayed the Lebanese first and foremost by their 
consistent refusal of all social progress, however elementary. 
in fact, unlike the neighbouring Arab states.which have committec 
themselves to a sometimes rather ambiguous socialism, and the 
State of Israel, which has admittedly strayed far from its 
socialist vision, Lebanon, which its leaders are wont to 
present as the 'Switzerland of the Middle East', has no social 
security, neo family allcwances, no unemployment insurance, no 
national education system on a par with the private schools 
attendec by those who can afford to pay for them. But worse 
than that, and this is only one example, for six months of 
the year Beirut lacks drinking water on three days out of four, 
especially in its poor districts. Great social, economic and 
cultural deprivation thus exists side by side with extreme 
opulence. 


- Another betrayal charged to the Maronite governing class is 
that of betraying their Arab heritage. From the beginning of 
last century Christian leaders (some Prctestants among them) 
did in fact contribute to. the birth: of, Arab, nationalism 
because the Christians generally had a wider culture and edu- 
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cation than the Muslims, thanks to the selective aid of the 
Catholic and Protestant missions. Today, however, most of the 
Maronites have rejected the Arab heritage, no longer look on 
themseives as Arab, and want to appropriate the power and the 
country “for “themselves? Invtthts respect, Chem aweying Ly wo 

the Katasb party (a right-wing group composed mainly of Maronite 
Christians, as are also the Lebanese phalanges which have long 
stood for a kind of 'civilized fascism' in the Salazar manner) 
speaks for itself. Their slogan is Leban lana, ‘Lebanon is ours'. 
The Muslims, they say, are welcome but if they do not like it, 
they can go elsewhere. Their motto is also eloquent, 'God, 
Family7’ -GCountr yr 


- The Maronite governing class is also felt to have betrayed 
Arab nationalism. In 1948 in particular, some Marcnites were 
keen to create a ‘Christian Lebanon" next to the newly founded 
State of Israel so that together they would) form a, kind of 
‘cordon sanitaire' because the creation of the State of Israel 
strengthened the Maronites in as muchas) tt weakened thew ran 
world.’ Today- thé "Maronites are sSstiliiaccwused, Of Wallemnge to 
"sionize Lebanon' and of being the 'new crusaders', with the 
phalanges of the Kataeb political party as their spear-head, 
though this group actually arms Maronite workers, peasants 
and students in order to defend the privileges it enjoys under 
the existing “socitalvorder. 


- Another aspect of tne ‘situation Gs that the Southern Lebanec.e 
feel the government has neglected them, especially as regards 
agricultural development and defence against Israeli attacks. 
Many of them have migrated to Beirut, adding to the destitute 
aréas which encircie’ the city. In explanation*of thie ) teshouid 
be said that South Lebanon is inhabited mainly by Shi'ite 
Muslims and the Lebanese army does not assure its defence which 
has beénrlert to the militia offtne Left-wing political: pariges 
and the Palestinian guerillas. 


- Finally, all these situations came to a head when the Palesti- 
nian refugees 'awoke' after losing their country when the 
Israelis found one. In this respect the State of Israel is 
connected by force of circumstance with the exile of hundreds 
of thousands of men and women. 


The Maronite rulers have never really accepted the Palestinian 
refugees because cnly one tenth of them are Christians while 
the other nine tenth are Muslim and,’ in their eyes, they add 
to the strength of that confession, thus stirring their age- 
oladerear of isilam- This” fear, Lenuan esod, ass actively sus- 
tained by the Kataéb party. 

Consequently, the civil war in Lebanon is not a religious war 

involving Muslims against Christians because not all Christians 


mol ecoOsene Christian" banner, onorcall theiMuslims to. the 
'Muslim' one. Even the Maronites are divided into a right wing 

and an extreme right wing with its hard-liners in the Kataéb 
party, and a progressive ieft wing which favors co-existence with 
Pie FraD World. Inis Civil war in the last, six months is a dra- 
Matic and concrete indication of the divisions among the Maronites 
themselves. I know some progressive, left-wing Maronite Christians 
who are fighting alongside Palestinians, Muslims and other Chris- 
tians against the right-wing and far right-wing Maronites. I 

also know many people, Christians, Muslims and agnostics, who 

are working together to achieve a juster society in Lebanon, a 
society in which wealth and religious confession are no longer 

BicoCr Lcerad Qeterminang the recocnition or denial, of a person's 


rights. 


IfI. With this situation in mind, let me now quickly reply to 
two questions I have been asked: 


1. What can we expect to learn from the churches of the Middle 
mast. 


We can learn a great deal from the churches and Christians in 
Poem tide hast. Bor one thing, the nistory of Christianity 
in Palestine is as old as Christianity itself. We must redis- 
cover and learn about Christianity in the place where it 
Soeur yepeqan. —hastern Christianity and eastern Christians 
are our best links for reconciliation between Islam, Judaism 
and Christianity, because they have always lived side by side 
WetneMuglimns and Judaists and they are, after all, fairly close. 
More often tnan not the troubles among them have been fomented 
by the interference of foreign elements, religious or other- 
wise, furthering their own interests. 


The 14 million or so Christians in the Middle Fast have much 

to offer us. It is for us to listen to what the different 
churches in the different countries have to say: in Lekanon, 
where there are 1 million Christians, in Syria, where there are 
600.000, in Israel, where there are now only 100.000 (as against 
140.000 in 1948), in Egypt where there are about 4 million, and 
pase chionlaswnere therevare about Sanit Orn. 


2. What part can the French churches play in the preaching of 
the Gospel in the Middle East, and how? 


The French churches can play a significant part in the pro- 
Clamation of the Gospel. Not by proselytising with the aim of 
converting all Muslims and Jews to Christianity but by working 
for reconciliation along with eastern Christians, Muslims and 
Jews as equals. This needs to be emphasised again: the aim 

is not to bring other religions to how before us or to win new 
members, it is mutual renewal leading to a solid foundation for 
reconciliation. 


There are some committees which could promote reconciliation. I 

am thinking particularly of Muslim-Christian and Jewish-Christian 
research groups. Such groups should work together. It is essential 
in this work that the Muslim-Christian group should not seem to 
Support the Arab countries and the struggle of the Palestinians, 
nor the Jewish-Christian group or the Jewish-Ckrristian Friendship 
group the Sionist ideology and the State of Israel. 


In working for reconciliation it is absolutely essential to pay 
to Sionism wnat is due to Sionism, to Judaism what is due to 
Judaism, and to Islam what is due to Islam so that we may re- 
discover the deep values of Islam, Judaism and Christianity and 
therefore talk of reconciliation on a sound basis..... 


Translated from the French 
Language Service WCC 
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EXCERPT FROM "OSSERVATORE ROMANO" OF FEBRUARY 13, 1976 


"The Lebanon which is dear to the hearts of both Muslims and 
Christians has been endangered by subversive action which has 
Caused the deaths of thousands of innocent victims. To further 
their own interests certain subversive elements inside and out- 
side Lebanon have attempted to present the conflict as a 
religious one between Muslims ard Christians. Not only is this 
allegation damaging to Muslims and Christians in Lebanon, it is 
an attempt: to cause the failure of the genuine efforts for 
reconciliation and friendship between the Muslim and the Christian 
world. For this reason both parties condemn the subversion in 
Lebanon and deplore the fact that it is being disguised as a 
confessional conflict. Furthermore they denounce all efforts 
aimed at bringing about a partition in Lebanon and destroying 
the tolerant co-exitence of.all the spiritual families there." 


Transiated from the French 
Language Service WCC 
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